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Colonial America’s British Identity: Alexander Hamilton and the Tuesday Club of Annapolis, Maryland


Driven by the thesis of John Clive and Bernard Bailyn articulated in the 1950s, Scotland and colonial America have often been portrayed as mere “provincial” copies of English metropolitanism. In their essay, “England’s Cultural Provinces: Scotland and America,” Clive and Bailyn argued that the cultural similarities between colonial America and Scotland came from their similar provincial inferiority complexes, even citing Scottish and American enlightenment accomplishments and associations as essentially mimics of English culture.
 Successive historians such as Andrew Hook and Peter Clark adhered to this model.
  As a result, historians have tended to minimize the role of Americans and Scots in the British Empire in comparison to England. Many forget that by the second half of the eighteenth century “Scotland was coming to be seen by those in power as useful, loyal, and British,”
 as Linda Colley eloquently states, and that America was viewed in much the same way. More significantly, these historians fail to examine how Scots and Americans viewed themselves within the context of Britishness.

Ned Landsman opened a way to a revision of this practice with his work, From Colonials to Provincials: American Thought and Culture, 1680-1760 (1997).
 He, instead, argued that eighteenth century Americans considered themselves not as simply colonial Americans or mimics of England, but as “provincial” Britons, in part through increased contact and cultural identification with Scotland. While very evocative and convincing, Landsman, and many other scholars, unfortunately are misleading when using the term “provincial” in order to describe both Scotland and America.  “Provincial” is a loaded term. While it technically means outside of the urban center, it implies rural, unsophisticated, less than, parochial. Being “provincial,” usually equates to secondary or of lesser importance, especially following the publication of Clive and Bailyn’s article which suggested that Scotland and America had little cultural agency. While it may be true that English sources often portray both Scots and Americans as inferior “provincials” and some Scots and Americans accepted that term since they were in fact geographically distant from London, the key issue is that by the mid-eighteenth century Americans and Scots did not consider themselves second rate “provincial” subjects, but fully incorporated Britons. By the mid-eighteenth century, they did not see themselves as peripheral to the empire, but major contributors to it. A case study of the Edinburgh immigrant to Annapolis, Maryland, Dr. Alexander Hamilton, and his Tuesday Club of Annapolis exemplifies this view. In the life and works of Hamilton one can see how mid-eighteenth century Americans increasingly viewed themselves as (culturally and economically, if not politically) fully enfranchised Britons, as did the Scots.


If Landsman had avoided the term “provincial” and instead argued that Americans viewed themselves as changing from distant Colonials to simply Britons, Dr. Alexander Hamilton and the Tuesday club archives would have supported his claims. It is, therefore, important to first understand exactly what Landsman argued in order to proceed with an analysis of Hamilton’s archive. For Landsman, the change in eighteenth century American identity from colonial Americans to “provincial” Britons occurred as a result of increased Scottish influences in the colonies. Following the Union of 1707, Scots were able to participate in the Empire and expand their economic opportunities abroad. He points out that “educated [Scottish] provincials were beginning to develop an enlightened interest in America. One of the motives for union among the Scots had been their widespread belief that their nation suffered in its relationship with England because of Scotland’s lack of wealth and power, which could be remedied by colonial trade.”
 Therefore, following the Union of 1707, Scots (or the other British “provincials”) began to infiltrate the colonies, and influence American’s conception of themselves within the Empire by bringing elements of Scottish culture.
 The American colonies, as a result, began to no longer consider themselves just American or even English, but British. 



This increase in immigration, according to Landsman, resulted in increased contact between the American colonies and Britain. American newspapers increasingly printed foreign news concerning the rest of the Empire, along with local news. Mail also came much more regularly from England and Scotland. This meant that the American colonists (who had an increase in literacy rates during this period) did not feel as distant from the 

Empire as they had during the end of the seventeenth century, when any contact between Britons and Colonials was extremely scarce. Since their shared language, culture, and history was constantly pointed out in print or letters, Americans, according to Landsman, felt a deep connection with the rest of the Empire (including Scotland, Ireland, and the rest of the British colonies), as well as had a knowledge of British current events. An intercolonial correspondence, while on a smaller scale, still enhanced the colonial sense of being part of a larger British community. This was coupled with a dramatic increase in the transatlantic book trade.
 Americans not only read their own histories but also histories of other parts of the Empire. Landsman even makes the claim that the inhabitants of America and Scotland may have been better informed about the political and economic conditions in the Empire than the average Englishman dwelling in London.



As a result of increased transatlantic and intercolonial correspondence, Landsman suggests that an Enlightenment with British values occurred in America as it did in Scotland and England. The Enlightenment catch-word, “improvement,” enters his analysis. He argues that improvement in America as well as Scotland greatly exceeded that of England because they sought to contribute to the developments that had already occurred in the British metropole, and so had more incentive to improve in everything from science, agriculture, architecture, sociability, to politeness. This improvement and a rational as well as moral Enlightenment was the framework for Americans to understand themselves and their place in British society.
 Landsman argues, “...if the situation of the provinces contributed much to the enquiry that we call the Enlightenment, so also would the Enlightenment--with its notions of humanity and universality, and its analytical approach to humankind--do much to define and to legitimize provinciality.”
 America and Britain, then, had a reciprocal relationship. Each contributed to the other’s Enlightenment. America, according to Landsman, not only used British Enlightenment values, but added to them.



Finally Landsman sees liberty as an essential element of an American British identity. He defines British liberty as “freedom from arbitrary restraint” and “social happiness”
  This idea of “liberty” is one associated with the rights and privileges of a fully enfranchised Briton, not just America, Scotland or England. It suggests a popular interest in imperial as well as local government and politics. Landsman then goes on to argue that previous to 1760, Americans were not revolutionary or extreme but celebrated liberties that they already received as a result of being part of the British Empire. If anything, they were afforded more local liberties, or control over their own situation, then those in England, because of their distance from the central British government. This in turn allowed them to be more involved in local governments. For, in this period we see the rise of the American assembly, which held significant power within the colonies. It also enhanced the American Enlightenment, since it condoned free enquiry and knowledge.
 


Dr. Alexander Hamilton, an Edinburgh born immigrant to Maryland in 1739, who few scholars have studied in depth but many are aware of, and his creation the Tuesday club of Annapolis, fit this template. Hamilton and his Tuesday club are absent from Landsman’s work, yet they provide a rare glimpse into mid-eighteenth century colonial and Scottish identity. Through the lens of Ned C. Landsman’s work, one can fully understand Hamilton and his Tuesday Club as a representation of the mindset of colonial Americans in the eighteenth century in regard to their view of themselves as Britons rather than simply colonials and outsiders. This paper will, thus, demonstrate that Hamilton and his social club perpetuated a British identity by identifying with Scotland, England and America, maintaining a transatlantic and intercolonial correspondence through print and letters, upholding Scottish and English enlightenment ideals, and celebrating British imperial liberty and government.  However, unlike Landsman, it will avoid the word “provincial” in order to reassert American and even Scottish belief in their importance and contribution in the British Empire.


Dr. Alexander Hamilton, fortunately, left a gold mine of information and documents including; his most famous and studied work, a travel account, or Itinerarium, of his tour of the American Northeast, letters back to his family and friends in Edinburgh, Records of the Tuesday Club meetings (sederunts as he calls them), essays in the Maryland Gazette, and the fictitious and satirical History of the Ancient and Honorable Tuesday Club where he gave himself the pseudonym Loquacious Scribble, which provide evidence that Americans by the mid-eighteenth century identified themselves as fully Britons.
 However for about 200 years after Hamilton’s death, no one studied his work. Hamilton's History was not even available in print until 1990 and was studied by very few historians. Since then, Hamilton has been studied by mostly Americans who pigeon hole his work into the study of early American travel writing and American (as opposed to British) colonial or even revolutionary literature. For example, Kevin J. Hayes, an American historian, produced a chapter in the Oxford Handbook of Early American Literature which puts Hamilton’s work within the framework of colonial American literature with very little reference to Scotland or Britain.
 J. A. Leo Lemay, provided a good description of Hamilton, and some club members like Jonas Green, and Thomas Bacon in his 1972 work, but, like Hayes, does not deal with his Scottish or British identity.
  

Fortunately, Elaine Breslaw has recently produced a detailed and important biography of Hamilton, which places him in a Scottish context. Unlike most other historians, she argues that Hamilton’s life in Edinburgh was influential in the development of the Tuesday Club and the intellectual boost in Annapolitan society in the eighteenth century. She also was one of the first historians of Hamilton to undertake extensive research in Scottish archives. However, her work is still a biography. It is much more dedicated to telling the story of Hamilton’s life and the reception of the club in Maryland, than how the Tuesday Club fits within the genre of the Scottish Enlightenment Club or Britishness. Furthermore instead of using Hamilton’s archive to look at Scottish and English influences on America, she emphasized American influences on the Scottish expatriate.
 Peter Clark addressed the Tuesday club in his British Clubs and Societies, but as a side note to his more detailed account of English clubs.
 He uses Tuesday Club anecdotes at the beginning and end of his work, but never delves into any archival analysis. Davis Dunbar McElroy’s work on Scottish literary society makes no reference to the Tuesday Club at all.



Nevertheless, it is hard to miss that Dr. Alexander Hamilton’s life illustrates a continuous growth in American British identity during the mid-eighteenth century. Alexander Hamilton, the son of a Professor of Divinity at the University of Edinburgh, lived and breathed Scottish enlightenment life while living in Edinburgh, Scotland. He graduated from the University of Edinburgh Medical School, helped found the Royal Medical Society of Scotland, and gained membership with the Whin Bush Club and Freemasons, all before the age of 27.
  Hamilton left Edinburgh in 1739 because he could not find adequate work as a University trained and educated physician in Scotland, and believed that he could find wealth abroad.
 His brother John Hamilton, another Scottish physician, had already emigrated to southern Maryland, where he found much greater economic opportunities and success.
 Dr. Alexander Hamilton, thus, took advantage of the opportunities given to Scots through the Union with England, which had occurred 32 years earlier, and traveled to Annapolis, Maryland. There, he transformed what he saw as the uncouth Annapolis community into something that more closely resembled enlightenment Edinburgh, while integrating into the American community.
 Annapolis only became the centre of social, cultural, and intellectual life in the middle Colonies once Hamilton created his popular Tuesday Club, bringing Annapolis into the larger British associational world. By the end of his life in 1756, Hamilton and the Tuesday Club’s appreciation for British, meaning a combination of Scottish, English and American, culture was unquestionable.



Hamilton’s archive shows that increased Scottish influences in America facilitated a growth of British identity, as Landsman suggests.
 This can be seen in the first few chapters of his History of the Ancient and Honorable Tuesday Club, which describe the lineage of the society. Although Hamilton meant the History to be satirical, and obviously does not display the true history of the Tuesday club, it does portray Hamilton’s personal identification with Scotland. He places the club, his creation, in a line of “ancient and honorable” Scottish societies, stating, “that the Ancient and Honorable Tuesday Club of Annapolis in Maryland, is no other than the same [Edinburgh Whin Bush Club] transmigrated to America.”
 He also gives a detailed, but fictitious, account of how the exiled Jacobite, George Neilson, brought clubs from Scotland to America in the early eighteenth century.
 Hamilton gives Scotland all the credit for the beginnings of Annapolitan sociability. He obviously viewed Edinburgh as acceptably urban and enlightened. His maintained Scottish identity is also evident in Hamilton’s letters back home, as well as the official Records of the club, which were not satirically written. In his early letters, he lamented his separation from Edinburgh associational culture. He wrote to Gavin Hamilton (his book-selling and baillie brother) in 1739, shortly after arriving in Annapolis, asking him to “be so good as Remember me to all the Members of the whin-bush Club,...Inform them that every friday, I fancy myself with them, drinking twopenny ale, and smoking tobacco, I Long to see those merry days again.”
 Shortly after leaving Edinburgh, his brother-in-law even wrote, “Alas! how much scotch drollery is now transplanted into American soil.”
 He completed the History the year that he died, 1756, and so it is clear that his innate Scottishness and praise of Scottish society never changed. 



Hamilton probably wrote his History for the intended audience of the Tuesday Club, and so it should also illustrate the priorities and identities of those other members. However, half of the members were born in either England or America. Therefore, at the first meeting of the club, only four out of the eight members were Scottish.
 Shortly after, the club elected an English born President, Charles Cole a.k.a. Nasifer Jole, who, according to the History, held onto his strong English identity.
 Yet, the Tuesday Club of Annapolis still used the term “sederunt” for club meetings- a term used by the Whin Bush for club meetings, used in Scotland to describe a Scottish parliamentary session, and used to describe a quorum for the Scottish Court of Session. They also used the terms “long-standing member” and “honorary member”; both taken directly from the Whin bush model.
 In addition, their use of pseudonyms harkens to Scottish club tradition.
 It is evident, then, that Scotland was important to the club, even if all members did not claim Scottish heritage. To the Tuesday Club, Scotland was not primitive, backward, or parochial, but British and important. They did not merely imitate English associational culture, as Clive and Bailyn’s thesis would suggest, but pulled from Scottish influences as well.



It should not be inferred from the above analysis, and Landsman does not argue, that Scottish influences overtook English influences, but only that Scottishness had a growing acceptance in colonial America following the Union of 1707, which enhanced a fully British-American identity. Poetry used in the History, for instance, was written in both Scots and English, and references were made to a vast array of English, Scottish, American and classical historical figures. The History and Records of the Tuesday club show that it was not bad to be connected to the other kingdoms within the Empire, namely Scotland. This association was not seen as dangerous to a group of respected colonial men who joined together for eighteenth century British ideals of politeness, sociability, and improvement. Hamilton, and presumably the rest of the club, referred to the original model as the “Ancient and Venerable Tuesday Club of Lanneric (or the whin bush) in the Kingdome of Scotland.”
 Even if this was meant as satirical, it still stressed the importance of their history in something they saw as old and respected, not secondary or “provincial”. 



Hamilton’s transatlantic correspondence highlights this colonial Britishness. Hamilton wrote many letters to his brother Gavin in Edinburgh as well as his brother John in southern Maryland. In these, Alexander Hamilton relayed current events including personal anecdotes dealing with his medical practice as well as more public affairs, like controversial council elections.
 Although most letters to Alexander from his family have gone missing, it can be assumed that he did receive fairly constant updates from his relatives in Scotland. For example, in a letter dated 13 November 1743, Hamilton responded to his mother’s failing health and the death of Gavin’s newborn child, which he could not have known without regular correspondence.
 His continued knowledge of Scottish and more specifically Whin bush affairs is unquestionable. Hamilton’s History, as stated above, makes numerous references to Scottish, English, and classical historical figures and literature. Some of this British literature was written while Hamilton resided in Annapolis, and so he must have had access to British print. He, for instance, refers to both The History of Sir Charles Grandison and Pamela by Samuel Richardson, both written in England after Hamilton emigrated.
 Breslaw even suggests that Benjamin Franklin purchased books from Gavin Hamilton, Alexander’s brother, to sell in his Philadelphia book shop.
 



Intercolonial travels and correspondence was also important to Hamilton and the club and strengthened their British identity. In the first five years after he left Edinburgh, Hamilton could not get comfortable in Annapolis. He found the weather too hot, the clientele too cheap, and the company too rough for his own Edinburgh tastes.
 In other words, he found it too “provincial.”  In 1744, however, Hamilton decided to tour the American east coast in order to regain his mental and physical health, visiting colonies like, Pennsylvania, New York, Connecticut, and even Massachusetts, carrying with him letters from other Marylanders. Luckily for historians, he kept a detailed travel journal.
 During his travels, he attended other colonial club meetings, which he viewed as appropriately civil and entertaining. The northern colonies surprised Hamilton with their emphasis on British conceptions of civic improvement, scientific enquiry, and culture.
 This trip showed him that the British colonies did not have to be as primitive and backward as he once thought. Through his travels and correspondence, Hamilton solidified friendships and acquaintances in other colonies; many of whom made periodic visits to Annapolis, and attended the club. Later, clubs on the eastern shore of Maryland,Virginia, and New York based their club structures on the Tuesday Club of Annapolis.
 Intercolonial and a unified British Empire facilitated the spread of Edinburgh Enlightenment associational culture in colonial America, outside of this one isolated example. 



The use of the term “Enlightenment” as a descriptor of the happenings in eighteenth century Annapolis may raise some scholarly eyebrows. For many, the Enlightenment was a strictly European phenomenon, involving great men like Rousseau or Voltaire. When used to describe eighteenth century Scotland or England, it most specifically relates to the great thinkers like, David Hume, Adam Smith, William Robertson, John Locke or Isaac Newton. Dr. Alexander Hamilton, or any of the longstanding members of the Tuesday Club for that matter, definitely did not make the same impact as these figures. However, he, and the other members of the club, did celebrate British Enlightenment ideals of rational thought, moral philosophy, and most importantly improvement.  It can be argued, then, that a significant emphasis on Enlightenment ideals, even in an American settings, should be classified as an Enlightenment, although admittedly on a smaller scale then those in England, Scotland, or continental Europe. If this is taken as true, Hamilton’s archive unambiguously demonstrates a British Enlightenment in America, as Landsman suggests. 



The Tuesday Club, then, may be one of the best examples of an Enlightenment in Maryland. In fact, it can, and has been, argued that the Tuesday Club helped to facilitate British Enlightenment ideals in Maryland. Elaine Breslaw argued that Marylanders prided themselves on being part of the transatlantic community through their scientific and secular orientation, as well as their wit. The Tuesday Club created an arena for the sharing of these Enlightenment ideals.
  J. A. Leo Lemay and Richard Beale Davis refer to the period following 1745 as the Maryland “Golden Age,” as a result of the formation of Tuesday Club and the creation of the Maryland Gazette by Jonas Green, the Tuesday Club poet laureate.
 The Tuesday Club was not a strictly scientific society, but it did capitalize on rational thinking, and the British Enlightenment obsession with self and civic improvement. Voluntary associations, like the Tuesday Club, not only capitalized on British Enlightenment culture, but became significant contributors to it. They produced their own set of ideas, not just focusing on those already discussed in Britain. 





Hamilton, as a university trained doctor, had an interest and connection with the American scientific community, which furthered scientific and reason based inquiry within the British American colonies. Debates and lectures in the Tuesday club often dealt with real scientific issues, and colonial scientific or Enlightenment figures frequented the meetings. For example, Adam Thomson, the doctor who caused uproar in Philadelphia by promoting and experimenting with the use of small pox inoculation, the precursor to live-culture vaccines, at least attended club meetings on 15 April 1746 and 30 September 1746, at the height of the controversy.
 On 11 September 1750 the club was entertained by two “Eminent Scholars and Philosophers,” Revd. Dr. Archibald Spencer and Revd. Dr. Towers who spoke on newly discovered insects.
 On 22 January 1754 Benjamin Franklin even visited the club.



Spectator and Tatler influences, which are mentioned by most historians who deal with a British popular urban Enlightenment, are very apparent in the Tuesday club structure and membership, and do work well in a local colonial setting, as Landsman suggests.
 These two early-eighteenth century periodicals written by Joseph Addison and Richard Steele, provided a template for polite society which ultimately derived from the Enlightenment idea that each person regardless of class, could behave in a polite and appropriate manner. 
 In England and Scotland, the Spectator and Tatler enjoyed enormous circulations, and were reprinted numerous times throughout the eighteenth century as guides to polite behavior. Addison and Steele both came from Protestant Irish households. Therefore, it can be argued that their periodicals were not just meant for an urban audience.



The Tuesday Club’s model, the Whin bush club, was based on the Edinburgh Easy Club. The Easy club, associated most closely with the poet Allan Ramsay, formed in 1712 as a Spectator Club.  In a letter to the Spectator, Easy Club secretary George Buchanan
 explains, “the first thing that induced us to join in a society was the reading of your spectators where it is frequently recommended and the better to make us acquainted with such fine thoughts we have observ’d as one of our fundamental Laws that one, two, or mo of the Spectators shall be read at every meeting.”
 The Easy club, while using the Spectator as their template, molded the club to meet the needs and identities of a Scottish community. For example, in 1715 they started using Scottish (as opposed to English) pseudonyms for each member.
 While Hamilton never stated that the Spectator was read at Tuesday club meetings, or even at Whin bush sederunts, the connections between the Tuesday club and the Easy club are obvious, and polite and “easy” behavior was practically the Tuesday club’s mantra. Hamilton even referenced the Spectator by name when describing the Ugly Club of Annapolis
 as well as used the name Tom Folio, which was a Spectatorial satirization of Thomas Rawlinson, an English bookseller.
 The behavioral constructs used by the club were all dictated by Addison and Steele’s periodicals, and used by the eighteenth century polite British society, as well as British social and intellectual clubs. Although the Tuesday club of Annapolis was, by its very location, distant from Britain, it still considered itself part of the British Enlightenment polite and used the same polite models that were used in the rest of the British Empire, most specifically England and Scotland, but like the Scottish Easy Club molded it to fit the needs of the local community.


The members used the club in order to improve themselves in a group setting, vigorously attempting to bring themselves and their city to British Enlightenment quality or even surpass it. Within the History, Hamilton made numerous comments on the appropriateness of the club members. The dress of club members was often scrutinized, and the oratory and rhetorical skills of members were inspected. Quickly after the formation of the club, members began to give speeches on themes of improvement. On 15 April 1746 “Reverend Mr. John Gordon, delivered a discourse upon Government, to the Satisfaction of the Society,” at the very next meeting, “The Revd. Mr. Hamilton Delivered a discourse to the Society upon Charity” followed by “Mr. Samuel Hart [who] Delivered a discourse to the Society upon Chearfulness.”
 This same tradition of speech-making on such topics continued throughout the duration of the club’s existence. They also practiced poetry and epistolary writing, appointed a poet laureate, Jonas Green, who wrote and recited many poetic verses, anniversary odes, and conundrums, as well as read letters between club members aloud at sederunts.
 These same club practices could be seen throughout Britain.


The Tuesday club was also an arena for the improving of its member’s wit, humor, and use of satire.
 The History itself exemplifies this perfectly. As explained earlier, Hamilton had no intention of writing a serious historical account. In the History, Hamilton gave each member a satirical pseudonym, following the Easy club model; Dr. Alexander Hamilton is Loquacious Scribble; Charles Cole is Nasifer Jole; Jonas Green is Jonathan Grog; Upton Scott is Jeronimo Jaunter; and so on. Within this mock-jeremiad epic Hamilton told humorous tales of club exploits and debates, filling in the official record with fanciful anecdotes.
 The official Records show that the satire and humor were central to the actual club affairs. The Tuesday Club often held mock trials to punish minor offenses, such as writing too much in the club records or even sneezing.
 They even imposed a Gelastic law, which stated, “That if any Subject of what nature soever be discussed, which levels at party matters, or the administration of the Government of this province, or be disagreeable to the Club, no answer Shall be Given thereto, but after Such discourse is ended, the Society Shall Laugh at the member offending, in order to divert the discourse.”
 The club evoked this Gelastic law as punishment in mock trials, in order to solve political disputes, and in order to solve disputes concerning club hierarchies. Any time anything serious or potentially hazardous to the convivial nature of the club occurred, laughter would ensue.
 The British Enlightenment concern with personal improvement proved central to the club’s purpose. This again demonstrates that the American club held the same values as their British contemporaries.



These values included British liberty and politics. Hamilton seems to explicitly respond to Landsman’s argument that Americans celebrated British liberties and had an interest in imperial government, when he wrote that,

...we may pritty surely conclude from thence, that all the Longstanding members were Stanch whigs, and averse to all Jacobitish principles and maxims, a happy Circumstance, and what has contributed much, among other concurring causes, to the prosperity and Stability of this ancient and honorable Club, we have all of us reason to pray, that this noble Spirit of Liberty, may grow and continue among us, and, that no bribery, corruption and Luxury, may gain footing so far, as to extinguish so noble, heroic and generous a disposition.

In this, he voiced his and the rest of the members support for British political policy. In another instance Hamilton wrote,

... what great State the Club now take upon them, in adopting the parliamentary Stile, and copying after the proceedings of the august Senate of Great Britain; But this, they thought they had a right to do, as being a Club composed of British subjects, they likewise Considerably added to their State by entertaining Ambassadors, and receiving Embassies from the Eastern Shore Triumvirate, and from distant Clubs as shall be seen, may not this Club then, now be properly called a State Club?

The Tuesday club, thus, viewed itself as part of a larger British associational community. Both of these quotations suggest that Hamilton saw himself and the rest of the members as loyal British subjects. They also suggest that liberty, the ability to determine one’s own situation, became a club priority.



Throughout the History, Hamilton expressed disdain and anger over the amount of power accorded to the President of the club. He suggests that the real power of the club should lay with the members, not the club officials. This can be misinterpreted to mean that Hamilton advocated democracy, independence, and revolution. It is more likely however, that Hamilton merely satirized real scuffles between club members and the president, as well as the outlandish way the club treated the President by giving him a seat cover, addressing him before the rest of the club, and raising his chair above the rest of the member.
 As Robert Micklus suggests, Hamilton may have been satirically attacking the colonial obsession with luxury, even drawing from essays in the Spectator on the same theme. 
 It can also be argued that Scotland and England celebrated a commonwealth government, where, to a certain extant, the power laid with the people. So, it is not surprising for a Briton to take a stance against an authority figure whom he saw as become too powerful.
 It does not mean, however, that he had the same views toward the British government and monarch. Revolution, even at the culmination of the Tuesday club, was still twenty years away and not a major concern, or even idea. In fact, Hamilton and the other club members, as shown in the above quote, maintained a strong sense of British loyalty. They understood that the liberties that they did celebrate in American came from the British Empire. 


The creation of a Scottish club in Annapolis, Maryland in the year 1745 also may seem a bit suspicious to historians who have not studied Hamilton, since it is the same year as the last and most famous Jacobite uprising in Scotland. However, Hamilton came from Lowland, loyal Scotland. He was by no means a Jacobite or any kind of political extremist. He even seemed to think of Jacobitism as a joke and a mark of immaturity. When writing about George Neilson, the exiled Jacobite, he stated, “Mr. Neilson was in principle a Jacobite, having Imbibed in his tender years before the maturity of his judgement, (as indeed most Jacobites do) the heroic tenets and maxims of that Illustrious party.”
 When Hamilton called the Jacobites “valiant and hardy champions” in the satirical History, he actually made light of this cause.
 


The more central political concerns for the Tuesday club were American local politics, which in itself demonstrates a celebration of British liberty. These liberties allowed Colonials like Hamilton to hold local elections for assembly positions, debate local politics, and voice political concerns.
 The Tuesday Club remarked on British imperial concerns and the way that the colonies were ultimately governed; however, as should be expected, local governmental policies and decisions took priority in club discussions.  



In regard to American revivalism and the Great Awakening, Landsman argues that American Christian revivalists followed a pattern already established in Britain.
 Hamilton and the Tuesday club archives do not back up this claim, yet they also do not refute it. Hamilton’s father practiced and preached moderate Presbyterianism. Hamilton himself changed from attending the Annapolis Presbyterian church to the Anglican Church because it was more fashionable in Annapolis and would impress his potential father-in-law, Daniel Dulany.
 So, revivalism or religiosity never developed in the club or in any of Hamilton’s surviving documents. It must be understood, however, that this paper analyzes one archive, while Landsman dealt with a much wider range of sources. Although Hamilton’s History, Records, and letters do not explicitly deal with ideas associated with eighteenth century British or even American religiosity or revivalism, it does not mean that Landsman’s arguments are not valid.  The Great Awakening and increased religious revivalism obviously occurred in the American colonies during the mid-eighteenth century, they just did not significantly affect Hamilton or his club. 

In conclusion, Ned Landsman argues that Americans, in the eighteenth century changed from viewing themselves as colonial Americans to “provincial” Britons. However, as this paper shows, his evidence actually suggests that eighteenth century Americans did not see themselves as “provincial,” as the word implies, but fully British. The term “colonial Britons” may carry truer connotations since Scottish, English, and even other colonial influences shaped colonial American identity, culture, politics, intellectual and scientific achievements, and even religious behavior into something thoroughly British.  Nevertheless, his principle argument that Americans during the eighteenth century identified themselves as Britons does hold true in the case study of Dr. Alexander Hamilton and his Tuesday Club. Hamilton’s archive fits nicely into Landsman’s basic template.


Although Dr. Hamilton may have seen his surroundings as “provincial” when he first arrived in 1739 in comparison to sophisticated, urban, and enlightened Edinburgh, his tour of the American North East in 1744 quickly changed his mind. After attending club meetings in the Northern Colonies, Hamilton stopped viewing America as backwards, but full of potential. Soon after his return, he began to see Annapolis, and the Tuesday Club as fully incorporated in British imperial culture and intellect. By 1745, Hamilton, the other members, and arguably the rest of colonial America did not view themselves as “provincial,” or parochial, as the word implies, but fully British and important in the British Empire. As this paper has shown, they not only identified with Scotland, England, and America, but maintained transatlantic and intercolonial correspondence, perpetuated British Enlightenment ideals, and celebrated British liberty.  If Hamilton’s archive is taken as representative of all of colonial America, then it is undeniable that colonial Americans in the mid-eighteenth century did not see themselves as “provincial,” or backward colonist, but fully enfranchised Britons.
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